
Laudato Si

The papal encyclical Laudato Si is the longest in Church history and the first written in Spanish.
It is NOT written (in our opinion) to the average person, but to the United Nations and the future
New World Order. We are presenting the 6 paragraphs of the 192-page encyclical that the world
media has NOT presented to the world. The Pope explicitly states in the encyclical he is neither
a Global warming expert nor a financial one. These six paragraphs are telling the POWERS to
be, the Catholic position. Remember the Roman Empire existed and had its pagan religion. The
Church can never lose, She lives forever, but countries and emperors come and go. Using their
political jargon of the day, the Pope is ultimately telling these POWERS the destiny of their New
World Order.

117. Neglecting to monitor the harm done to nature and the environmental impact of our
decisions is only the most striking sign of a disregard for the message contained in the structures
of nature itself. When we fail to acknowledge as part of reality the worth of a poor person, a
human embryo, a person with disabilities - to offer just a few examples - it becomes difficult to
hear the cry of nature itself; everything is connected. Once the human being declares
independence from reality and behaves with absolute dominion, the very foundations of our life
begin to crumble, for "instead of carrying out his role as a cooperator with God in the work of
creation, man sets himself up in place of God and thus ends up provoking a rebellion on the part
of nature".[95]

118. This situation has led to a constant schizophrenia, wherein a technocracy which sees no
intrinsic value in lesser beings coexists with the other extreme, which sees no special value in
human beings. But one cannot prescind from humanity. There can be no renewal of our
relationship with nature without a renewal of humanity itself. There can be no ecology without
an adequate anthropology. When the human person is considered as simply one being among
others, the product of chance or physical determinism, then “our overall sense of responsibility
wanes".[96] A misguided anthropocentrism need not necessarily yield to "biocentrism", for that
would entail adding yet another imbalance, failing to solve present problems and adding new
ones. Human beings cannot be expected to feel responsibility for the world unless, at the same
time, their unique capacities of knowledge, will, freedom and responsibility are recognized and
valued.

119. Nor must the critique of a misguided anthropocentrism underestimate the importance of
interpersonal relations. If the present ecological crisis is one small sign of the ethical, cultural
and spiritual crisis of modernity, we cannot presume to heal our relationship with nature and the
environment without healing all fundamental human relationships. Christian thought sees human



beings as possessing a particular dignity above other creatures; it thus inculcates esteem for each
person and respect for others. Our openness to others, each of whom is a “thou” capable of
knowing, loving and entering into dialogue, remains the source of our nobility as human persons.
A correct relationship with the created world demands that we not weaken this social dimension
of openness to others, much less the transcendent dimension of our openness to the "Thou" of
God. Our relationship with the environment can never be isolated from our relationship with
others and with God. Otherwise, it would be nothing more than romantic individualism dressed
up in ecological garb, locking us into a stifling immanence.

120. Since everything is interrelated, concern for the protection of nature is also incompatible
with the justification of abortion. How can we genuinely teach the importance of concern for
other vulnerable beings, however troublesome or inconvenient they may be, if we fail to protect
a human embryo, even when its presence is uncomfortable and creates difficulties? “If personal
and social sensitivity towards the acceptance of the new life is lost, then other forms of
acceptance that are valuable for society also wither away”. [97]

155. Human ecology also implies another profound reality: the relationship between
human life and the moral law, which is inscribed in our nature and is necessary for the
creation of a more dignified environment. Pope Benedict XVI spoke of an "ecology of
man", based on the fact that "man too has a nature that he must respect and that he cannot
manipulate at will".[120] It is enough to recognize that our body itself establishes us in a
direct relationship with the environment and with other living beings. The acceptance of
our bodies as God's gift is vital for welcoming and accepting the entire world as a gift
from the Father and our common home, whereas thinking that we enjoy absolute power
over our own bodies turns, often subtly, into thinking that we enjoy absolute power over
creation. Learning to accept our body, to care for it and to respect its fullest meaning, is
an essential element of any genuine human ecology. Also, valuing one's own body in its
femininity or masculinity is necessary if I am going to be able to recognize myself in an
encounter with someone who is different. In this way we can joyfully accept the specific
gifts of another man or woman, the work of God the Creator, and find mutual enrichment.
It is not a healthy attitude which would seek "to cancel out sexual difference because it
no longer knows how to confront it". [12l]

157. Underlying the principle of the common good is respect for the human person as
such endowed with basic and inalienable rights ordered to his or her integral development. It has
also to do with the overall welfare of society and the development of a variety of intermediate
groups, applying the principle of subsidiarity. Outstanding among those groups is the family, as
the basic cell of society. Finally, the common good calls for social peace, the stability and
security provided by a certain order which cannot be achieved without particular concern for
distributive justice; whenever this is violated, violence always ensues. Society as a whole, and
the state in particular, are obliged to defend and promote the common good.


